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KURUBAS. 


. Lho Kwmubas form an important portion of the popu- 
Jation of the coulhtry, nuunbering 877,091, of whom 187,082 
are inales antl the rest females. Thoy ave distributed all 
over the State in varying numbers, largest number being 

. found indhe Mysore District. 
** ® ‘The usual, name of the caste is Kuruba, but some of 
thom call themselves Prathama Sudras and Indra Sudvas, 
It is somotimes known by the nae of Kanakajatiyavarn, 
and they assert that Kanakadas, the famous devoteo of 
ishnu, was armtan of this caste. 

Ganda and Tleggade aro the titles usod by them with 
their corresponding fominine oquivalents Gaudali and 
Hogeadati, and they arc tacked on to tho names to denote 
yospoctability, us, Biro Ganda, Batyappa Heggnde. 

The word Kuruba means a koeper of kurt or sheop. 
‘tho Kumbas*tond sheop and shear tho wool and weavo 
coarse blankets or kwmblis out of it, Thoy axe a simple 
unsophisticated class, aud avo generally regarded as 
doticiont in understanding, though there is really no reason 
to stippose that they are intellectually inferior to others of 
a corrosponding position, * 

Soveral persons of the caste have adopted agriculture 
as thoir profession, and Lhese are as well off as other raiyats, 
in, that Business. 

“Lo explaj a why tho profession of tending sheep was 
adhited, thoy tell a story of which it is’ difficult to‘make 
out thé significance. When Patmakhya,avho is said, to be 

their progenitor, dug up an aut-hill when clearing « field 





*"A partionlmly stupid mfin ia jooutarly.styied Kunuba, and 
calculation of any sum or aacount by primitive methods is siled 
« Kunba Arithinetio,” $ 


Names, 
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for*eultivation, six’ els of shoop starled owl of it. ‘These 
were nngols who had fallon to bo bom on cath on 
account of w curse. yNot knowing how to protect thosg 
eroaturos Which had risen unbiddon, he prayed to his afl 
Siya, who sent Bire Devaru (the tutelary deity of tho caste) 
4oholp him. 


The appollation Pradhama Sudva or Grab Sudva is basec 
on the fwnciful arguinént that as Mesha (ries or spcop) 
stands first in the zodiac, the keeper of sheap should ‘stand 
first among Sudvas. 


fudva Sudra means a pro-ciminent Sidra, Indra boing 
appliod to a chief man by analogy. But both those terns 
wo nob woll recognised and aro apparently the recent con- 
coction of some ono intending to create a higher sigtius Lor 
the caste, Ganda and Hogeade which respertively mean 
a chiof man or ahoadman, ave the titles used by the case. 


‘Tho suflis Megeude is, as a rule, addod to the nud 
of the Pujari or priest, who is a man of the sune caste ml 
who is entrusted with the worship of théir ttibal god Bire 
Devarn, Tho priost in some places, wearsa Linga sus- 
pended to his neck in the fashion of a Lingyyot and 
abstains strictly from flesh and liquor. 


Tho following story is narrated regarding tho origin of 
tho casto:— : 


The angels in abbendance on Siva in Kailasn had the’ 
impudence to laugh atthe droll performance of a threo- 
loggod dance by Bringi, the court dancer,‘and- brought 
down his curgo upon thenselvos, that they should bo bor 
on carth as sheep. A chief of Vahkaliga caste (ITeggade) 
had » good-for-nothing son called Padma, nickuamod Uu- 
dadabhatle (a gourmand). Tho fathor tumned him out of his 
house to inake whiving by agriculture. Tle hac been spoci- 
ally enjoined not to cut down a Pulasa tree (basttud teak} 
or to dig wp an ant-hill; but the perversity of his disyosition 
mado hin do these vory things, On his digging dn ant 
hill on which such a tree was standing, six kinds! sloop 
came out and survounding him denrandbd protection ly 
thoir loud bleating. The silly boy:did not know what €o 
do, aiid his prafor to Siva bronght down Biro Dovarn 
(Vives) who bocarie tho tutelary deity of thisiman, and the 
latter was made to give up billing dhe soil wid bake to tend. 
ing hoop as his occupation. [his said thal Kady Kura 
‘bos (jfugle-Kurebas) avo the issuo of this maby his 
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Rakshasi wife, a daughter of Hidimbf, ind that by Sumalint, 
daughter af Sunanda, the othor sestion, Uru Kurubas 
gomposed of the threo divisions, Halu, Ande and Kambli, 
took their rise, The books treating of -the origin of the 
caste aro said to be Renuka Kavya, Rudra Bharata, and a 
Chappagods in Lhe possession of a man in Channapatna.* 

The following extract from the Census Report of 
Madras for 1891, gives them a higher status than they 
usually claimi!—  “ They (the Kurubas) are the modern 
veprosentatives of the ancient Kurumbas or Pallavas, who 
Were once so powerful, throughout South India, but very 

«little trace of their greatness now remains, In the seventh 
contury, the power of the Pallava kings seems to have 
been at its zenith, but shortly after this, the Kongu, Chola 
and Chaltkya ‘chiefs succeeded in several victories over 
them. The final ovorthrow of tho Kurmnba sovereignty 
was effaeted by the Chola king Adondai about the 7th or 

. tho 8th vontury.A. D., and the Kurumbas were scattered 
“fawtand wide. . Many fled to the hills, and in the Niligiris 
and the Wynad, in Coorg and Mysore, representatives of 

. this ancient race are uow found as wild and uncivilized 
tribes. Elsewhere Kurumbas are more advanced and are 
‘usually shophesds and weavers of coarse woollen blankets.” 

‘ho assumption that the Kurmbas who are found in 
towns and villages aro of tho same stock as the uncivilized 
jmngld tribes of Kadu-Kurubas, is notwithstanding the tira- 
dittonary story, highly doubtful, In customs, beliofs and 
othor vilel matters, they differ from one another very much. 
This Sretensian ‘to a descent from royal stock is not advan- 
ced anywhere as far is this enquiry has proceeded; only 
some say that they game to Mysore first from Vijayanagar 
and that their origmal place is Mailava in the Bellary 
District, 

Their language is Kannada, but some who ave living Langnag>. 
in the taluks bordering on tho Telugu districts, af Mulbagal 
Taluk for instance, have adopted Telugu as their home 
speech, * 


Thove ave threo main ondogamous divisions i. the Dryrstoxs, 


casue, They are :— Endoga- 
2 mous 
1. Halu Kthubas (se 8332209), Divisions, 


g: Ande Kurubas (wos Py090)Td), - 
3. Padi or Kambli Kurubas (e898 apap Poa ¥socmcs) 
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¢ There are somo other names ol divisiong given as Tosa 
(808. =tho now), Hale @¥==tho old), Sat (28), Kunchi 
(00%) and Mallu (®2go), Bt thore is reasoit to believe 
that Lheso names aro niorely local Lorms for denoting ono or 
the dther of the three divisions, Halu, Ando and Kambli. 
Thus Tosa” seoms to apply lo “1falu,” and “ Hale” to 
© Kambli”? sections. Tho division called “Mullu” is com- 
monly found in other castes julso and éndicatds that the 
yooplo of that diviston tolully abstain from liquor, Th such 
susos bhe terme is used in contradistinotion to the “Dasa” 
division who we notoriously addicted to drinking. 

* . 


In somo places, e.g., Channapatna and thereabouts, ¢ 
tho Tlalu Kurubas ave further divided into throe sub-divi- 
sions called after tho day on which they conduct the worship 
of their family gods, ‘Tho sub-divisions are :— 


1. Somavaradavarn (8.0d:m208800) Monday Ka 
rubas, ; ; 

2. Brihaspativaradavaru (eye 2eepasdo) hubs 
day Kurubas ; and eos 

3. Aah Vaart yor dsgarasoo) Sunday Ku- 
rubas, 


The IIalu Kurubas form by far tho largest aud most 
important division, hoy are also called Hosa (new) and 
Sada (puro) Kurnbas, and sometimes Mullu dann, moaning 
that toy abstain from liquor, Tho prefix Talu means, 
Suilk’ and is moant to denote their suporiovity over other 
divisions, Thoy profess to be born out of a drop of anilk lot 
fall from tho hands of Siva during his iaarriago withTarvati. 


Ando Kurubas are so called becaugo thoy used to catch 
tho milk of their sheep into a bamboo cylinder, styled ande. 
This practice has now died ot. 


Kambli Kivubas weave famblis (coarse blankobs) and 
their women dress themselves with aprons of fumblis, 
« 


Those divisions aro xivichly endogamous, but malo 
mowbers inay dine together, Tho Kambli,|Curnba division 
as t 


are said to indulge tn drink. é 


Tho above threo divisions are in some plaves given as 
ITatti Kankanadargin (88, 8o%e8802), (Tune Mankanadanan 
(wes, Fovedsdd), wand Ande Narula, wos ode), "Tho first 
classé aso cotton thread as deakana to tie vound their Wrists 
during their marriages; the second, woollen throw while 
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Ande Kurubas yso a thread made‘of cotton and wool 
twisted Logether. 


There ave twoorthroe sub-divisions or salug (Hevsre>) 
recognised in some places as running through each division 
according to descent by regular marriage (Sodss8Xse0), in- 
formal marriage (F#2¥A>eo), or through unmarried women 
(wADAD) , ; 

The first two divisions are in some places styled Dod- 
danvana Matkalu (808,8,889%%) or children of senior 
mother, and Chikkavowna Makkalu (84,3 g89%, %) or child- 
fen of junior mother, respectively. 

The caste contains a large number of exogamous Exogamoua 
divisions, and'there are hardly any persons who can givethe Divisions. 
niimes of all ofthom. Itis said that Revanna, the ongin- 
al ance&tor of this caste, divided 16 into as many divisions 
ag thero are grains in four soors of paddy, and that as might 

.b8 expécted, he could not find plants, or animals enough 
afer which to name them all, and was obliged to adopt 
tlie names ofmegner objects. These names, if totemistic 
ab all, may be go in only a few cases, while a large number 
seem to be names adopted without any inward sigmiicance, 
Tm somedngtances, however, it is well ascertained that the 
objects which *givo the name to agroupare not used for 
cating or otherwise oven now. Some examples of this 
rostriction are mentioned in the list appended, but it should 
bo promised that much stronger evidence than this is 
‘vequired to justify tho conclusion that they originated with 
whatis styled totemism when dealing with primitive tribes, 


A lisl of the exeganious divisions brought to notice is 
given in the appondix, and they are known by the verna- 
cular name of Kaulat 


It may be poted that they sometimes name both a 
Gotra and+a Sutra for themselves like the Brahmins, 
Havyaka Gotra and RenukaSutra. But thisis-apparently 
owing to the usual and perhaps natural desire to obtain 
for thémsolves as high a status as possible in the order of 
Gases. « * 

+ There are no hyporgamous divisions, but of the exo- 
gimous divisions noted above, that of Samanti (Chrysan- 
themun Sndicus) is considered superior bo others, and the 
Cirrus or tho Pajaris of the caste ave dytgvn from this sept. 
They do nok cat flesh or dyink liquor, and weara Linga round 
thoirnecks, Tt is asserted by thom that the practice of 
thoir Waring the Lings has come down tp them from time 


Customs 
and core. 
monios. 
Birth. 
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immomorial and might have served as an. oxmmple for the 
Lingayats to copy thoir practico hom. 'fhis protonsion is 
cloarly untounblo, and there is no doubt that théir custom 
is tho eopy-of whigh thht of tho Lingayats is the original, 
in fact, the Kurnbas must have come lavgaly undor the in- 
fludnco of tho roligion of Basava, This is fiurthor ovidenced. 
by tho fact that tho Kurubas and Tangayats both rovore as 
stinks tho sane porsons quch as, Revanna,and Ekoriima, and 
lok up for guidaneo to the same Mathas such as Ujjani 
and Mollipaki. 


Tho poople of tho Samanthi division do not eat with 
othors. In the matter of their marriages, they can take 
girls only froin the Ané (Elephant) and Gali (wind or spirit) 
divisions. Tnfant girls, it is said, a10 Laken as soon as they 
are weaned and bronght up in the Samanthi divisian after 
undergoing purification by moans of Panchuyauya, and 
they aro muried whon they grow sufficiontly olds Suah 
girls axe nob allowed to eat with their parents, Conversely: 
the girls born in the Samanthi division can be married only 
into Anéand Gali divisions, while the laticr can havo con- 
jugal relation with any othor Kula or sopt. 


For the first delivery, the pregnant woman is generally, 
token to hor paront’s house, During the pregnancy, the 
husband ought to abstain from——killing any animals, 
onrrying dead bodies, and orecting 2 now honso or spocially 
putting on tho roof and sometimes ho allows his hair to 
grow unshayon, 


Tho first wook or so after child-birth is obsorved ax a 
periodof pollution for tho mother, who is purified by a bath 
on tho 7th, 9th or the Lith day. During thoso days, an old 
shoe, a broom-stick and a winnow aro ptaced at the ontrance 
of tho room in which tho woman is confined, and a bunch 
of margosa leavos is stuck to the door frtine to prevent ovil 
spirits from entering the confinement room. ‘Tho confined 
woman is given somo incdicines to heat tho system and ix 
fod on light ineal. * 


A Koracha woman (soothsayer) iy consulted as bo, tho 
name 10 be given to, the child, and sho gets a small quantiby 
of ragi “and other things as her fee, Sho protonds to eqn 
gult tho gods and suggosts a namo, oither of the lunily god 
or that of an angestor, which is thon giyon to the child 
Whenever a child is given the namo of something monn, ib 
is plaged on a manwe heap and“takon up and somebines 
has ita.nosirils bored. 

a 
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Tho following are somo of tho typical names found in 
the castoi— * 4 


Male Female 
Biappa (#dg,) Biramma (2085) 
Kanakappa (73#%)) Junjamma (0%) 
Tunjappa (sexy) Doddamma (32,5,) 
Doddayya ( 3.08, dry) Kalassamma (#¥832,) 
Kalaga (#48) Kenchamma (#ow=,) 
Kencha, (ov) Tdekka (s%,) 
Ujjanappa (o%g,8%)) Ujjanamma («vg ,88,) 


Sometimes naines given are those of towns or villages 
ey, Maddagiriga (™s3,A07), Mailariga (Syoxr) called 
alter Maddagiri and Mailara, respectively, 


« Offen the names are shortened by dropping the sex- 
-endings Appa and Amma. Asin other castes they have 
cestain terms of endearment, such as Appayya* (xs), 
Annayya (%9,0339), Pattiu (8%), Magu (807), Man (50) 
Kusu (4%), Thamima (2%), Thangi (®eA), Tayi, (59%) 
mother, Sami (8), 


Tho practice of giving opprobrious names obtains in 
tho caste, though some of them are unwilling to own ib 
Somo of these names are Tippa (84) meaning a manuro 
heap, Tiruka (2%) 2 beggar, Gunda (78) a round stone, 
Tavaraya (B09), i,¢., Yarvaja, god of donth, Kada (7%) 
a jungle, Kalla (7%) a stone, and Paresiga (#07) cast ous. 


‘When « man has no childron, he may adopt a son to Adoption 
perpotuato his line, As regards persons to be adopted, the 
son of a brother is the first eligiblo, and in his absence, tho 
son of a daughter or of a sister may be taken. But under 
no circumstances can a brother be adopted. When an in- 
fant is adoplod, tho name-giving ceremony is performed in 
the adoptive family. Tt consists in calling togethor of the 
cate men including the Gauda, Kolkar, &c., and afler they 
ae broibed , to a» good dinner, announcing the fact of 





: a BBycdig hiterally means fathet ; 2009 day, elder brother ; Badr, 
youngar brother; wacds, mothor; oA, younger sister ; a, ory 


20 and Baws, lytlo one or child, Fado is aegonlraction of swam? 
moaning master, In tho first.bwo words, BBY is added to ex, and 


oe, tqexpross ondearmont or omphasis by duplication, 
. 


Marriage. 


Relations. 


Marriago 
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adoption. If tha boy bo of adifforont hulu, ho is declared 
by the Cauda and others prosont, to havé gono over to the 
adoptive father’s sopl or kul. By this tho boy ontirely 
sovors his. connection with the paront stock; but in the 
mailer of mnorital rolations, the adopted is disabled from 
marrying in both the soctions, Tt is stated that a married 
man cannot bo adopted. 


. . n ; ‘ 
>  Marvingos aro genorally adult, but infant marriages ave 
uso common, Girls continue inarriageable till late years, 
and it is not compulsory that a woman must be married, 


; » 
Mawriago-in ono’s own hula is prohibited, the affinity 
to the sept being traced through males, Members of the 
sime Cxoganons sept are looked upon as brothers and sis- 
tors, and thus avo not eligiblo lor maxriage with onc another, 
Adnan may not mury his maternal auut’s daughter, but 
the daughtor of aamatornal uncle is particularly, recom- 
mmondod,  Tlo may muery in tho section to which his mother. 
or fathor’s mothor bolongs Very often the section in 
which man’s mother’s mother was boin is avoided, 
though as a imattor of fact, it may bo a different hula from 
his. But owing lo the extromoly lintited scopo of tho caste 
relations, mothor’s mothor’s certian genarally hAppens to» 
bo the samo as his own, whon ilimust, of course, be avoid. 
od. Tilder sigbor’s daughter can be baken in marriage, but, 
in somo placos ax Kolar and Bowringpol, tho daughter 
of a youngor sister is also cligiblo for marriage, ‘Nhe in. 
tonded partios (boy and girl) for marriago must not stand in 
tho rolation however remote, or even by annlogy, of paront 
and ohildor brother and sislor, Two sistors nay be married 
by tho same mun, but uot simullancously, and two sisters 
nay be married bo two brothers, the youngor marrying the 
younger, and the older tho elder. xchange of daughters 
is not prohibited ; but it is nol commonly practised, the 
bolief boing that one or the other of the couplos will not 
prosper. ‘ 


4 

Tho proposal for marriago cones from the bridegroom's 
party and tho firgh ceremony in connection thérewithis.the 
Pilyada Saslru (S%g8P",)) or the coremony of exchange 
of “betel lewves and nuts. On an auspicious day, to 
fathor-of tho boy, with somouarricd women, goos to the 
house of the girl’Afathor, taking with him eocoanuts, betel 
loaves nnd nuls, iumoric, Auakema, obe., to formally pro- 
posd tho match, ‘hoy firsb invite the Gauda, the head of 
tho cacto, who directs the Kolkar, Lho beadlo, to cotfoct the 

a a 
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castemen, On the castemen assembling in the girl’s¢a- 
ther’s house, the father of the boy places cocoanuts, betel 
leaves, ctc.; in a tray before the Ganda, and formally asks 
him to bring about the match by his intercession. The 
Gauda asks the father of the gil whether he agrees to the 
arrangement, and the lattor, of course, says‘Yes.’ There. 
upon the fact is announced in the assembly, and exchange 
of betel leaves and auts takes place between the father of the 
boy and that of the girl, Then a day is fixed for the celebra: 
tion of the marriage and a lagna patrika ov letter announc- 
ing the marriage, is drawn up Afterwards inside the house, 
married women stat the girl on a mane (wooden plank), pre- 
sent her with the things brought for her by the future father- 
in-law-wrapping them in the folds of her garment, and be- 
smear her with furmeric paste. Distribution of Tamdnta* 
takes plitce among the assembled and the party disperse, to 
meet again ata dinner at night, the Gauda, Kolkar and 
otHer caSte dignitaries being specially invited. 


The actual marriage ceremony is performed in the 
bridegroom’s house, 


The first day is styled Deowruta S088) or God’s feast Devaruta, 

and is seteapart for the worship of the ancestors, The bride 
and the bridegréom celebrate this separately in their houses. 
They bathe and observe fast till the evening, Then a /a- 
lasat is seb up in their houses; the clothes brought for the 
marriage are all kept near it, incense is burnt and offerings 
of cooked food and broken cocoanuts are placed before it. 
The bride and bridegroom respectively offer prayers, and a 
dinner is given to the castemen in the night, 





* Tambula is the Sanskrit equivalent of Pan-supari (Hind). All the 
members of an assembly fre given a few betel-leaves and arecanuts just 
before dispersing, and one or two cocoanuts are added. On marri- 
age and other ocaasiong, the Brahmans or others of priestly persuasion 
ave also given some money, & copper or silver coin according to the 
means of the donor, This is called dakshine. 

efore tambula, they give gandha, v.e., » solution of sandalwood 
sie creniae ivech-soautell hal which is applied to one’s body, and 
flowers to each person. 

The mavried women and girls are given, in addition, arasina (saffron 
paste to rub over thé limbs) and kunkema (xed powder to apply to the 
forehead as a round or oval spot). 

There is generally some order of precedence observed in distributing 
lambula to the first,ten ov twelve persons. e? 


s 
+A Ralasa is meant to denote some deity, A small metal drinking 
yossel, sometimes a new carthen pot, ts filled with water or some grains 
amd fruit@he mouth ig sometimes covered over with anangoot betel leaves. 


Modalara- 
sin, 


Pondal 
ovocting. 
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o ‘Thosecond day is callod Modularusina, (3.880088) or the 
fixst smoaring with irmnoric. The coreniony, which consists 
of rubbing tho budy with saffvon alter soating thom in state 
on woodon scaty (plinks), ia porformed aoparately to the 
brido and the bridegroom, in their own places, and the 
formor is again presented with fruits, etc., wrappod in hor 
garmont*, 


Tho third day is for consocrating the Chappra (2888) 
or the marriage-booth, his takes place ouly in the place 
in which tho marriage is colobratod, namoly, the bride- 
groow’s house, ‘The booth is constructed on twelve pasts 
arrangod in Lhroo rows, with covoring of groen leaves. Out 
of these twelvo posts threo must be of green wood, one of 
Kalli (F%) Muphorbia Tirukalli, ono of Mattaga (38,7) ox 
tho bastard toak aud ano of Nerale (Sov) oy Mnggnin Jam- 
holana, that of Kalli being sbylod tho ‘ mill-post’ said to be 
for ensuring continuiby of the lino. Nhe mill-pogt mug be 
out by the maternal wucle of the bridegroom ora man sini 
lnvly related [To goes to the treo wilh a cocoanut, inconse 
and obher ingredionts of worship, docs Puja to the tree and 
cuts otf a branch, which he brings and places at the temple, 
[Lo gots some feo for this labour and also pan-supart, A pro- 
cession headed by a kalase carried by a mayried Woman with 
band poos to tho templo under acanopy of cloth, called 
ohale (@%), Puje is mde to the milk-post and it is bronght 
to tho marriage pandel., ‘Tho post is sot up on the marriage 
dais in the contral portion of Lhe booth, n small quantity of 
milk, curds, a little gheo, aud a pearl, coral and a bib of gold 
boing first usually thrown inbo the pit. ‘Tho village washer- 
man ties round the posb a washod cloth painted with 
and w coconnul, tha vosnel is on the oulside Powutified with chunam or 
vod colour drawings and placed in av consverued Bpot antl Daja or 
worship is made to it, 


« 
# Bovey Bodom (7, fillng the upper garment), This is o 


favourite form of giving prosouts to a maviied woman, specially a bride 
and denotos grent wllootion for tho recipiont. ‘Tho mothor or some other 
noar rolation is the donoy. ‘Vurmorio paste is rubbed over the limbs ot 
tho bride who sits on a wooden sont, Kaku tyypliod, to hor fovchead, 
sandal solution appliad over her neok, and flower garlands flacod in her 
hair, Plantains and gthor fruits, somo rico, & pioco of jaggory and a 
Ravike (w piess of new clobh to he stitched into a vosb coat) arot dll 
placed in the uppor ond of hor Sie (long wearing garmont) which she 
rolls and holds together with ono hand. When p Sire also is presented, 
sho first drossogy horadlf in itand thon rovsivos theseprosonta, "This for, 
of giving prosonts is an im) ortant put of many coremonies conncoted 
wilh,matriage, though it has no religions ar other significance, tis 
ono in, which tho Indios aro tha oxolusivo ators. 
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red coloured stripes. To the post is also tieda kankana 
thread anda small*bundle containing nine kizids of grain 
(Baqems), Married women take hold of the post and 
solemnly set it up, singing songs, : 

In the evening, the bride and her party arrive and halt 
near the temple, outside the village. The bridegroom's 
party go out in procession to meel them, After mutual 
greotings, the bride’s companions are given jaggory water to 
drink and pan-supari is distributed. The bride is besmeared’ 
with turmeric and all return into the village, the bride and 
hey party being conducted into a house set apart for them. 

Then married women from the bridegroom’s honse go 
to the house of the village potter to bring new pots (wo=tes 
7¥o), A set of twelve pots of different sizes are selected. 
The potter who has kept them ready is presented with one 
Ilana (®*), ride and betel leaves and nuts and sometimes a 
cloth. ujais done to these pots, which are carried home 
with singing, They are embellished with red and white 
drawings and are placed in a row in a consecrated part of the 
house. : 


Again married women of the bridegroom’s house go to 
a well or fank with three pots which they fill with water 
and carry home, walking all the way on washed cloths 
spread by the village washerman. One of these pots is de- 
dicated to Biré Devaru, a male deity, and is carried by a wan, 
Puju is made to these pots during the marriage and a ha- 
asa is kept ona metallic vessel or a bamboo tube and 
placed near the milk-post; it is styled Purna Kumbha (full- 
pot) and is also worshipped. 


The next is the day of Dhare. Barly in the moming, 
the village barber comes and pares the nails of the bride 
and the bridegroom in their own houses. They are then 
anointed and bathed. The bridegroom puts on new clothes 
and with Bhashinga or the marriage chaplet tied to the tur- 
ban, he is conducted in procession, to the temple outside 
the village and is made fo sit there. Leaving him there with 
some of‘his companions, the procession returns home. Then 
the bridesduly bathed and dressed in new clothes, is brought 
to the marriage pandal ‘Then again the procession starts 
tot the temple where the man is seated, and returns to the 
marriage booth. This isrepeated three times. Hach time 
some jewels or qothes intended for the brigle are brought to 
the pandal. The third time the bridegroom is besmeared 
with turmeric and is led to the marriage house, with g dag- 
ger in és hands, wrapped with a red handkerchief. .When 


Dhavre. 
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tltis procession appronchos tho pandal, tho bride's party 
ieot thom ab the onbranco and a show of rosistanco is offer- 
od, each party throwing handfuls of rieo ab the othor, A 
largo quantity of this commodity is kept roady by cach 
party and alloy if is utilized in this manner, il is collected 
dud taken away by the villago washerman. ‘Thereupon the 
male's party entor tho pandal and taking tho bridegroom 
round the inilk-post three timos, they sont him upon a 
*wooden seat placod on the marriage dais. The bride is then 
brought in and seated upon a seat facing tho bridegroom, 
The latter sits with his face turned to the Waxt and tho bride, 
the West. 


Tho caste people and others of the village moel by the 
invilation of the Gaudu of the casto, who acts as the magler 
of the ceremonies on such occasions. JLo occupies a promi- 
nont place, and the Kolkay who assists hin stands by his: 
side, © ° 

Tho Kurubas have their own Pujuri to olliciato at 
marriages and do nob generally invite Brahmans as priests 
excopt where their castoman, called Rovannayya, is nob 
available, ‘Cho priost sproads a blanket near the mill-posh 
and the consecrated vessol on the dais aud placing tho tali* | 
on asmall quantity of rico spread on tho blanket with four 
lumps of vibhuli (suored ashos) ab tho four corners, bins 
frankineonse bofore it and muwkes an offering of a broken eo. | 
coanut. Aflorwards tho tali is touched by all tha mewubers | 
of the assombly beginning with tho Gauda, bo whom ib is 
handed round, while women sing wedding songs, Itis thon 
givon to tho bridegroom’s hands, ‘The priest pronounces 
the following formula:— mo . 

ADAE Novas) 


Borie Say 
BNGo Ys BayPosww , 
Powseryon 
WAMUNOR 
PeyTowariv'e 
wpar|eeBerrorivre 


£ o 


eases a = AHH SS nr asaats 
Ml 4 

* Pho tale (@2¥) jaw round disk of gold mado flab or couvex Lika w 
shallow inverted oup witha small button atthe top. A stving is passod 
through a ring abtaghed to it and ib is biod so ns to kung round tho negk, 
Someumos the sbving 1s sirang also with black glass beads on aah aide 
ol the falé, A mernod women as long as her hnaband is alive, should 
alwafe wen Unis nogle luge with the fale with aw much  sexypulousnoss 
ag vw Bewhnan should onry his saered throad, “ 

iN 
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wAldeg, 2003 
BAY, HoH 
BMT, Bueewes 
Aaterss, Aarewwws, 


eu the girl removes her veil and the bride- 
groom ties the ¢ali string round hor neck. The priest then 
blesses as follows: — 


WY SYIA 
Bee WN 
wd 
Heer, RA 
MB sdeweg FH 8 
DA h Bande, 


Theeasscimbly then bless the pair by showors of 
coloured rice. 


The bridegroom stands facing the bride with his palms 
spread together and placed over those of the bride 
sunilerly held open. A cocoanut coloured with saffron and 
wfour-ann'k piece are placed in his hands. Then milk ig 
poured on his hands through a funnel made of a betel leaf; 
and again on the hands of the girl placed over those of hor 
husbaad, This milk-pouring ceremony is considered very 
important as laying emphasis on the character of the 
mavriago as hangyadane (or gifl of the girl), though the 
tying of the fal/ makes tho marriage binding. It is avecom- 
panied with the following invocation :— 


RwivZz ,, 72%, wsra, 
adn8, Hoss 0S, OBygnTo> 
BayM38 Seadog, BE 
FeRoowes; Hdeenadarld, 


By tthe blessings of Mahalakshni, Gauri, Parvati, 
Saraswati, and Santa Muttayya, inay the marriage 
ynion effected by the priesi Revanna prove 
prosperous and eternal, : 


he priest apd, in some places, the Guuda begin this 
seromony, and are followed by the parents and tho 
maternal uneles of both parties and then by other rolatiwos, 
fronds aed well-wishors, 
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The couple then sit side by sido avith tho homs af 
thoir garmonts tied together, — Kuntana is tied round tho 
wrist of cach party,by tho other. The procedure obser. 
vod is to pass.a throad (which may be of wool or ool- 
ton or both twisted togethor) round for small vessels 
placed in a square, to out bho thrond into two parts and bo 
tie in each pioco a bit of saffron and an iron ring and then 
4o pass this round tho-wrist and tio ms. The couple now 
yiso and going round the milk-posb three times, ontor tho 
god’s room to ako vemaskara. Tho young dausels in 
the family bar their passage ab the door and enjoy ean- 
siderable fun, vt tho oxponse of tho bridaldouple, by naking 
each givo out tho othor’s namo; tho bridegroom's sistor 
sometimes extracts & promise from him to” give his future 
daughter in marriage to hor gon, Tn tho moantime, tho 
gathering disperse aftor prosontabion of pua-sepori, wid Leber 
on, thoro is & gonoral dinnor, 


Tho Vukubali (corrupted inbo Nagauali, i. e., saorifieo bo 
heaven) ccromony is observed in some placos in the even- 
ing of the same day, whilo in other places, it is adjonmed 
to the next day. Tho bride and tho bridegroom go in 
state to an ant-hill, and after doing Puja to ibjebho brido- 
groom digs some oarth ont of it, which thd buide carrios of 
her head ina baskot, ‘This carth is ouphomistically styled 
ITuttu Bangara (8,008) or tho gold of tho ant-hill, A 
small branch of the Nerade (80 —Jambolana) is plated on 
tho marriago dais near tho milk-post, andthe ground around 
itis washod with cow-dung water, Theconplo sit in front of 
tho iilk-post and got their nails pared by a barbor, who gots 
a special fee for this sorvice, After they have bathed, 
the bridegroom makostivelvo balls of the owbth from tho ant- 
hilland gets sevontoen balls of cooked rico. Plantain lowyes 
ave placed noar oach of tho bwolve pillyes of the marriage 
pandal, on cach of which tho bride places ono ball of earth 
and ono ball of rice, which her husband hands over bo ler, 
Tho remaining Jive balls of rico are placed on a plantain 
loaf before tho Nerale twig newly plantod 5 and on ‘all those 
loaves aro placed some swoets also. Puja is mevlo to all 
these posts, cocoantts arg broken as offering ayd lighted 
camphor wavod before thom, Lhe imilk-post is thon: 
worshippod, and the couple sitting down near ib romove 
cach othor’s kankana from tho wrist, x 


Tho twolvo pots brought from the potber'’s house 
wo fon removed and distributed among the telatives, 
This domplotos the mnarriago corumony. . 

5 
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Tho bride-pricg or Pera is Rs. 12, but a widower has to Brido price. 
pay Rs, Ql, and in some places, e.g., Bagepalli, a man that 
takos a second wife, whether his first,wife be living or not, 
has to pay Rs. 1946-2183, the additional amount being 
dosignated Sowti Lonuw (88883) oy co-wile’s money. 


The éera amount paid to a widow is only Rs. 43. 
Boovdlw od wos, ,) 


The binding and essential portion of the coremony is 
the tying of tho Tuli thread (owas )), 


Whon a girl attains puberty, a shed is erected of the Puberty 
green leaves of Murgosa and Lakki plants outside the 
main house,and she is placed m that shod for nine days as 
being impure... This period is treated as festive, and 
gatherings of women aro hold in the ovenings when she 
is Sxhibifed in hor holiday attire, and songs are sung 
and presents of cocoanuts, plantains and other fruits are 
given to her, being placed in hor garment, During these 
days, & broom-stick, an old winow (842) an old shoe and a 
twig ol Whha (ealotropis gigantea) plantare kept at the entrance 
of thashed, boing meant to ward off evil spirits, to whose 
atbacks the girlis believed to be specially exposed then, 
On the tonth day, she has the purifying bath early in the 
morning and tho shed is then burnt down. 


If the girl is already married, information of herattain- 
ing age is sont to her husband’s parents by the village 
washeiman, who-is treated toa feast by the girl’s husband 
for being the carrier of the good news and is generally pro- 
sentod with a cow. 


The party of the husband then come to the girl’s house, 
where foasting take$ place. During this timo, the girl again 
takes hor teinporary lodgings in a shed put up outside the 
houso, and the same course of feasting is repoated and 
continuotl for as many days ag thero are relations to” treat 
hor to thig honour, On the nights of those days, the girl 
will not be allowegl‘to sleep, lest some evil sprit might get 
into her. “Tho final wodding takes place after this and tho 
girl goes to hor husband’s home. 


Tf, howover,the girl is unmarziod, tIteyfathor of the girl 
looks out for a suitable bey and celebrates the marriage. 
But in such cages, tho consummation is put off for three 
ménths Wier tho marriago, lo guard against anye issue 


Widow 
marriage, 
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béing born within a yoar of the marriage, which event is 
considered inauspicious, 


Whon a git) has’ beon marricd young, sho rommins in 
tho fathor’s house, only visiting the husbuud’s house for 
any fostive occasion, nud doos nob begin to live with hin, 
till she attains the proper age. 


When tho girl is for the first bine sont lo her husband's 
house, sho is givon a uew dross (8, and wv bodice cloth by 
hor futhor. On leaving her paronts for good, the girl is Coast. 
ed both when she leaves her fathor’y house and when she 
yoachos hor*husband’s, whore sho is oscorted by hor 
inother or olhor near relatives. 


Widow inarringo is pormittod, but the form differs 
considerably from that of the rogulw imavriage, "ho 
would-be couplo obtain the ponnission of the Cauda, 
who fixes the day for marriage and ablends the coromony, 
which gonerally takes placo in the evening and for which 
no married women are invited, The wommn wears wv now 
garment which is given hor by hor lover, who ios a tall 
thread round hor nock in the presence of the ensho people, 
This completos the marriage ab which there is a caste. 
dinner also, The husband has to pay wtere (bride's price) 
of Rs. 43, which is genorally taken by the fumily of the 
women’s firs husband, and in dafanll, by her father. Tn 
addition to the tera, the husband has to pay a fine of 8 
Lanas vo the Guru who, in return, prosonts Vibhaetd (ancred 
ashos) to the newly uiwried couple. Sueh fomarricd 
women cannot take part in the celebration of ordinary 
murriages, bul they labour undor no onerotts diswbilibios. 
Their offspring arc, for some time, regarded as a sopauribo 
class (#4 88424) or tho juniormother’s line, bub the 
distinction 18 soon forgotton, 


Tt is sometimes vonsidorodinauspicions do hyo sight 
ofa remarried woinan during the first bhroo daysuller hor 
sucond marriage, but this beliof has all byt died out, ‘Bho 
isgue of the widow*by the ‘Trst husband go to thofr fiblior's 
family. A widow cannot marry cither hor first hrosbaael’s 
brother or any ong ol that Kala or oxogmaous clivision. 

a e 


Tho remarriage of a widow isenlled in the vemuaculer 
Kudthe (@2®F—conoubinags)  Strudiby (Mae piving & 
garnidal to wow) or Tuli-tying (S99 Fb Gad), . 

. 
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A husband may divorce his wife on account of her 
untoithfulnoss, and a divorced woman may marry her 
paramour, under Kudike form, if he is of the same casto, 
in which caso tho latter will have to pay not only tho 
marringo oxponses of her provious husband but also a fine 
tothe caste. The woman should return alliho jowéls 
givon to hor by her first husband. Divorce can be brought 
about at tho instance of eithor party and consists in giving 
back to the husband, before the panchayat, the talt tied 
by him on tho marriage occasion, It issaid that after 
divorco, tho husband and wife cannot rounite evenif they 
wish to do so. 


Adultery ou the part of a woman with » man of the 
safno or of a higher casto may be condoned by the tribal 
head bya fine, but if the man thal recoives her favours bo 
of a lower caste, she is excommunicated Fora woman 
cohabitihg with aman of a different caste, generally lower, 
tho following punishmont is prescribod, namely, compolling 
her to live in: Madiga quarters and throwing cattle horn 
and bones and Margosaloaves in her house. Unfortunately, 
thoy say, the time has become dotoriorated and this punish- 
ment is rot now rosorted to, 


The practice of dodicating girls as Basavis exists in 
somo, places, Gonorally the oldost girl is so dedicated, 
oithor whon thero aro no sons bo continuo tho lino or in pur- 
suancool a vow, 


Tho. mannor of making the dedication is very like a 
roul marriage, A day is selectod and the girlis led in 
procession, under arcloth canopy carried ovorhoad, liko a 
brido to tho tomple, a Kelasa and fruits (6 cocoanuts, 5 
date fruits, etc.,) and rico and betel leaves boing carried by 
a marriod ‘woman, After prostrations 40 the god and 
tho pujart, the girl is seated on a kambli, facing tho Hast. 
The poymission of the Guru of the caste is obtained and 
then a senior Basavi or a married woman rubs hor with gaf- 
fron and*ties tali to hor, A kankana isalso tied bo hor wrist. 
The lattor should have a betel-leaf tiodto it to distinguish 
it from a regular marriago kankana, Alftor tho assembly 
throw yollow colored rico over her_ by way ol blossing or 
congratulation,esilvor banglos and tootyings are pat on. 
‘Tho coromony in gonorally followed by foasting, A Basaut 
romains in hor parent's house and can consort with ang one 
oftho onto (nob within the prohibited dogroes of relationship) 


2 


Divoreo, 


Adultery, 


Dedication 
of givls aa - 
Basavis, 


Death. 
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oreof a higher caste, Sho is considored of entitled to 
inherit hov fathor’s proporty ws a son. * 


They bury the dond, As soon aw lilo is oxtinel, the 
body is washod and is drossod ina now cloth. Taformubion 
is gonorally sont to the Cauda, iho is noar, and tho Kalkan 
or beadle also comos and assombles the onstomen. If 
the doccasod is a Pujart or. Vaderu (who woars w linge) 
fhe burial is obsorvod in the fashion of Lingayats, Tho 
body is drossed with now cloths and a turban, crushed 
betelnuts and leavos boing put into tho imouth. The 
body is carried in asitting posture in a wtmena, Bub to 
tho cage of other Kurubns, it is carriod on a bier in wv lying 
posture, As in othor castos, the frame or bior is curriod by 
four persons, unloss the docoased isan unmarriod fomile 
in which caso the body is rolled wp in a Aamdbli tw black 
coarse blanket) and is cavriod on tho hands by tavo porsons, 
Bofore tho body is removed from the houso, tho stirviving 
wife or husband, as tho case may bo, of the decoasad, ox- 
changes pan-supar? with the body of tho docoasod. ‘the 
chief! mourner usually the oldest son, carrios an 
oarthon pot with cooked rico in ono hand and fire in tho 
othor, and walksin front of tho bier. AStor going hall the 
way, thoy placo the bior on the ground, Whon the chief 
jnourner goos round it duming towards the loft threo bins 
and throws the rico at the four cornors and broaks the pot 
noar tho head, ‘Tho grave will bo ready befoye tho body 
roaches the burial giound, and if the body bo that of a 
Pujari, ivis lowored into the grave in a sitting posture nud 
plavodinanicho, Tho lattor is filled with tha leaves of the 
sacrod Bilva treo (Aegle-marmelos) and Vibhadi (sacrod ashos) 
and tho linga worn by the deceased-and a low coins wre 
placed in the hands, In the cago of ordinary persons, the 
body is laid flat with tho hoad to the South, Whonthe grave 
is Allodup, the chiof monrner gocs round ib three times, 
carrying a pot of water, in which a holo ix made by the 
by-standers striking al it with a shoud, ab tho end of cach 
round, Aftor the third voynd, ho throws down tho pot 
behind him and goos to batho in a river or woll without 
turning back. Money and grain doles are given bo the poor 
who are prosent at the place, and bhe parby rolurn home, tho 
carricrs also bathing in a rivor or other place. None of 
them should go t)their houses, withonb firal looking aba 
light kept bwming ab tho place of doabh. hose that ona. 
vied éhe corpxo have to live in the ovtor roots of thoie 
housorfor threo days, ‘ 
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On tho third jay, cooked food is offerod nt the grave, 
to tho spirit of the dead, which is believed to reside in tho 
bodios of crows, If these birds do not touch the food, it 
is a sign that tho ghost is troubled about something, and 
tho survivors promiso to satisfy its earthly cravings such as 
taking caro of the doceased porson’s orphaned childron, ote., 
but should tho crows still porsist in their rofusal, the food 
is thrown into the *wator. 


No furthor coremony is observed till tho 11th day. 
That day the chief mournors go to the grave and mako 
pizja beloro it, offoring cooked food and fruits and burning 
incense, They pray to the gods that the soul of the de- 
parted may fintl a peaceful rosting place. 


The mombers of the family cleanse themsclves of the 
ee by bathing and washing overything that they 
have be&n in contact with in the house, The house is 
purified by a Brahman or a Vadoru, according to frmily 
usage, and grainandmoney me distributed 10 some Brah- 
mans Lingayats and others. Finally a general dinner is 
given to tho castomen in tho village. 


During the poriod of pollution on account of death, 
the persons who are subject to it abstain from all agricul- 
titent work and inust, eat food before sunsot and before the 
crows’ ontor their nests. The chief mournor is not consi- 
dered quite pure until afler three months, at the ond of 
which he is takon to his maternal anclo’s houso and foast- 
od and prosented with a turban or othor new cloth, 


Kurnbas are not required to perform Sraddhas on the 
annivorsary days of death; but they worship all the ances- 
tors generally on the Mahalaya new-moon day and on tho 
now yoar's day. ‘A placo is cleansed and purified in the 
middlo of tho houso, and a Kalasa installed, to which thoy 
mako puja and givo monoy and rico doles to somo Brah- 
inans ard Jangamas on the new-moon day, and offer new 
olothes and your them on the new yoat’s day. 


Kurnbas avo a gobtled poople ané are found in all 
parts of tho State and have no recognized hoad quar- 
ters. ‘Cho shapo of thoir houses and the quaterials thoy are 
buill of ave quile’simlar to those of the othor raiyals there, 
having nothing poculiar; sbi such of thoi os have largo 
numbor of shoop and goats have separate pons for thom,*eall- 
effin Kannada voppa, cithor noar thoir dwelling Rousgs 


Social 
habits. 
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ot, as is ofton tho caso, in thoir fields, watoh dogs boing 
kopt to protoctthom from the wild aiiinals ov bo give warn- 
ing of a thiof’s intrugion to Lift tho shoop, 


Thoy do nob admit outsiders into their canto, 


Thoy follow the Ninda law of inhoritance: danghtors, 
when thore are sous, and sistors are nob given any share 
in tho family proporby; as a mator of right, bub a dostitito 
“daughtor or sisbor always roooives (tue consideration wt bhe 
hands of hor {nthor or brothors and finds a home with them 
in caso shois a widow. A daughtor without any brothers 
will, of courso, succood to her father’s proporty. 

Quostions affecting inheritance, otbe., if they aro not of 
a complicated naturo, are enquired into and sottled by,the 
village Panchayat, ineluding tho Palel (village beadman) 
and Shunbhog (village accountant). Somotines tho 
sorvicos of their casto-hoad or Qauda avo uso roquisibioged, 
Formorly the eldest brother usod to get an oxtiw sharo in 
the father’s property, but aftor the institution of the Civil 
Courts, il is said, the custom has fallon into dostuobude, 


In social position, thoy occupy the same status as 
tho Vakkaligas or tho culbivaling casbo of bho, Province, 
Tn fact, tho tradition of their origin, as noted tbove, 10+ 
venls their original idontity, tho later divergonco boing 
duo to thoir ocoupation, Vakkaligas and Kurubes dino with 
one another, Bodily contact with thom is nob considered 
as impure even by Brahmuns, excopl in madd.* Vhoy Iubour 
undor no disability as regards their dwolling in the midst of 
othors, drawing water from tho common woll of tho 
village, etc. The village washorman and barlor rondor 
them their services without tho slightost objection or 
demur, : 





. 

* Brahmans and othos who follow their wingo, cousidur it nob 
proper to ongago in any Loligious oxorcise o1 ont their food or oven drink 
wator without washing thonsolyos and putting on woshad clobhing. 
This purified stato is called made (89%) and any contact with v pore 


son or & thing not in this clean stato (aay 7%) spoils it, and nooossilatos 
changing of clothes, and sometimes bathing, : 


. 6 
There are good and bad conduators of wnolonnnasy (mailixo meyer) 


The sommon outh is a had conduelw ; so ig nie and am, ane 
lmge bodies of watex., Movenble things asin ganeral rule Gommutmiante 
madige, and spoil eno's madi, ‘Cho vulos ave of come omnploxity, anid 
would ho noithor intolligable nor intorogting lo oulaidmna, Bub thoy ine 
rarely ol sorved in all then sitiebness; and as might bo yreated, thy 
oldor mombors of wv family, oxposilly the old widowed Indias, au tot 
spooial guardians, * ‘ 


al 


‘lhe original gccupation of tending sheep and woaving Ocoupation, 
komblis is kopt wp, butin many placos agriculpure is moro 
largoly resorbed to, Tho weaving industry has, however, 
docayod toa groat oxtont, though some fine and costly fab- 
ries wo still inado in a fow placos. Owners of flocks always 
ea watch-dogs of the country breed to take care of their 
shoop, 


Thoit’ charactoristic implement is the shoars of 2 
particularly crude pattern, and thoy make puja toit along 
with othor imploments of trade on the 8th day of Dasara. 

hero are both land-owners and undertenante;and the 
majority cultivate tho land directly. There are many who 
livo by potty twado and by working for wages. 


* Agricullural operations are commenced as soon as tho 
first raims called Mungare (8207) full, generally in the 
months of April and May. On Mondays, thoy do little or 
n¢ agrieuliural work as the bulls geba holiday, Vridays 
and Wodnasdays aro considered auspicious for comimen- 
cing ploughing, and Friduys, Thursdays and Saturdays for 
sowing. : 


Bolore thoy commence ploughing or sowing, an elderly 
man in the house does puja to the uuplomont concorned, 
by burning Lrankincense and breaking a cocoanut bofore ib, 
Similerly puja is imado when rowping in commonced. 
Whon tho corn is threshod and made into w hoap, 0 
cowdung cone, believed to represent (esa, is Sob upon the 
howp and worshipped before the measuring of the corn is 
hogun, Conerally tho first measure is seb apart for the vil- 
lage Godand when tho grain is all measured oub, © quantity 
according to the moans of tho owner, is loft bohind to bo dis- 
wwibuled in charity te the poor who may haye boen present, 
tho last rommant being takon by tho Madiga of the villago. 


During, Llasté (88,8) rain, whon the crop is standing, 
uy coramony cnllod “fuse Male Pongaln” (88, 39% Sportes) is 
performed to save the crops from dostruction by insects, 
On that day a shoop is sacrificed and 148 blood scattered all 
vound thp fiald. Again at the time of the lunar or tho solar 
eclipse, y sheep pr a goal is goneruly killed near tho field 
and its blood is seabborod over it. i 


Tho Kurtbas avo a woll organized gonumunity, ‘The 
wholo caste is dévidod into wm imenber of Cerritorinl divisions 
At the hoad of cach is x Gaude or headin and ve Nadu* 


* Neds means o Country or Proviges, 
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Giinda has jurisdiction over sevoral Gaydas, Tho Cauda 
is in somo placos called + Muddiioante (ad9t) Wows) ut wise 
man and ho has undex hint aw miu called Mattar manish ya 
(8, Sevaoate) or Kollar (8488.9) or tho houdlo, whosu duly 
i, is bo colloct tho caste poople within his jurisdiction 
whenever necessury. Mach group or division has ibs own 
templo ab which olficiates a man of tho sume cpyta, called 
Pujari or Vader, ‘The hubber wonrs a Mage, Lov abhorwise, 
tho man is nob holy enough to porform the worship. Ue 
doos not Louch moat or spirituous Hyuor; and he should bo 
alan of the Samanthisept and Gan inary only in Awe wid 
Gali sub-divisions, 

Some Kurubas employ Brahmans .for auspicious 
covemonios, such as marriagos, cbc. Some ourploy ater of 
their own custo, while others call Lingayuwb priests lo cou- 
duct their voremonios. lor funoral coremonies, the 
attendance of Bralimans is nol nocessary, . ® 

Kurubas aro Saivas, in religion, but worship all tho 
Hindu gods, Their tribal deity is Bara, from Vira, one of 
the names of Siva. Some of the othor doitios worshipped 
by this caste aro Mailara (33928), Batyappe (tho wick of a 
lamp), frachikkuippa BP8E 8y), Kallu Kambhadapyar (3809 
Bx, stone pillur), Rudaluppo (a@deRy), Setlinallepa (FE, 
8S) and Karakurappa (R0edH), ‘Thoir fominine gods 
are Yellamuue (8B8%) and Lukshmidevt (Rye). Ibis 
likely that many of these w'o names of persons born in tho 
caste, who wero given this rank for some service ar suppaxed 
wnorit, ‘hus ib is related of Mailara thab ho was born of 
Kuruba parenisto vid tho earth of a tyrant Rakwhase, oullod 
Mallasura who was harassing gods and montliko, Aftor ill 
ing the Rudshasa, (his Kurubs sobbled himself in Mailave 
in the Bollary District and was, afber death, regarded. ius 
having parbakon of tho ossonco of god Siya, An mmmuel fos. 
hival is still held at the place, in honour of this person wnd 
the officiating pujuri is of the Kuruba custo. : 


Lakshinidovi is tho name given to Vishau’s gonsort, 
but it scoms likewise to have boon that of w good: woman 
of tho caste, who was callod Lakkavye or “lkkonina, 


(Lakki, derived from Liakshaui), e 


They hold poriodieal colebrabion of tho feasts of thoi 
gods for which éhoy moot wilh their noyornl Civudas in 


_tn sony plages especially atthe Wostarn jaut ol Mysor, bho Uatul 
or Gatide of w village bag a non-ollivial dapuly whe yous by thy nie yf 
Buddhitanws ox wise myn. 
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ono of their prineipal tomples. Tach Ganda or tho Road 
of the group is entrusted with the custody ofa goldon 
imaga reprosonting tho hero of the clan, which he keops in 
a sia box filled with turmeric powder, Onco a year or 
at longor intervals, several neighbouring groups join fo- 
gethor for tho colebration, for which they all subscribe 
money amounting to Rs, 200 or Rs 300. The temple at 
which (hoy meot is cloanged and whitewashed for this 
religious fair (Parashé). Goravas* form animportant fea- 
ture of these gatherings. They correspond to tho Dasaris 
of Vaishnava socts and are initiated into the brotherhood 
by taking vows at the shrine of Mailart [eva ry (3.39 Sw) 
in the Bellary District. Their dress is a coat of black hambli 
pypfusely decked with cowvies and they have a head 
dross of bow skin, hoy carry a small drum and dance and 
sing in a woird wanuer aid ewrn their living by begging. 


* Inethe celebration of the parashe, the imago of tho 
demplo where they ineet and those of the several clans pro- 
sont wo first taken in procossion to a river or woll where 
they are washed and decorated with flowers and sacred 
ashos. They aro brought back snd arrangodin tho temple. 
Tho worship is conducted by the pujari who is always of 
bho sumo caste, and Goravas sing the praises of the god. 
hoe following desoriplion givon in the Macias Consus 
Report of 1891, wpplics aluosb oxactly to what takes place 
in this Stato, as inay be sven (¢. g.) in Bowringpol — 

“Onco w year soveral neighbouring clans asscmblo at 
one of their bigger temples, which is lighted with gheo, 
and plaging their imagos in a row, olfer to thom Lowors, 
cocoamuts, ilk, ofc., but do not slay any victim, Tho 
Potha Kurubas (Hale or old Kurubas of those paris), on 
those ocuisions, break cocoanuls upon tho hoads of those 
mong their number who have an hereditary right to the 
distinction, but the other two divisions do not adopt this 
apparontly inhuman practice, A pujart or priest of tLhuir 
caste supposed lo have sume supernatural power ofliciates, 
and bogins by breaking a few nuts on the heads of those 
nearest ¢o Him, and then the rest go on, the fragments 
belonging by xight. to thoso whose gkulls have cracked 
thom, wad who valuo tho piecos as sacred morsels 
of food. or a month before this annual ceremony, ul the 


* Goravayyas are considered to ba the dogs of Afalaru and have, on 
guorsions whon the fugtival in fonou of this deity 18 celobiated, lo dink 
will from the samo bow! with the dogs, malang all sorts of nibs and 
Douking like them, (See Bellury Gazebloor, L001, ep. 210.) * 
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Soothsny- 
ing, 
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pecple have taken no ment wd for threo days the pajert ling 
lived on anilk alone. Ab the loast, therelore, all indulge 
in rathor immoderaty oabing, bub drink no liquor, culling 
oxeitedly upon thoir particular god to grant thanwi pros. 
porous your. 

*Onco in ton or fiftoon your's, a sill biggor oust 
inkes place, wilh the sumo proparebory wbstinonce, the 
sume coremonios are gono through, bub wibh more noise 
tind clamour, and finally the head of every child who muy 
havo been bow since the last similar foxtival, is shaved? 


Tn tho Mysoro Stato, the aunual eclobrations have 
beon largcly given up in favour of those hold at longor 
inlorvuls, and 1b is also ascorbained that tho, Wuribas hore 
do not scruplo to sacrifice shoop and goals ab those foyti- 
vals, Again, they donot wait for those colebragions for 
romoving the first hair of their childron, which is generally 
done in thoir third year. 


Another inode of worship observed in tho cyte is the 
revercneo shown to the male persons whoedio wnmarriod 
Thoy are known as /ragarara (397008), Stavll boniplos wre 
built and stones are seb up therein in thoty anes and wo 
worshipped. 

Jn common with otber castos, they also royerenco 
and worship the usual village gods and goddonses iad gaarl+ 
fice shocp nnd gonts bo them, 


At easto moobings, the owths considered binding are 
to swour by their special doibios, Biredevarn or Batynppn, 
or by their own parents or childron. ‘To swour by a hunp 
of vibhuti (sacred ashos) after placing ib on iw damblt (48,8) 
and making puju is peculiar to the caste, this fom being 
considerod spocially solemn and sure"to bring on ovil if 
the man porjures himsoll, 


They havo great laith in soothsaying and sorcery, on 
occasions of illness or whon any important concern is afloab. 
Women of Koracharcaste are tho professors of this art of 
vonding tho unseen by mowns of what bhey cull dani (es), 
Anolderly woranof the family ropaies to stel’a sebthisnyor 
with a quantiby of wagr and a throe-pie pidee, anc consulls 
hers bo the cause of the unlady, "Pho labbor with ait ade of 
serrotsness eqitalled only by her insineerity, harms frankin- 
conse (Mae) Phd brovks a cocomud,  é her clienh has 
brought one. She reports some ver en iy praise of Nanya, 
olbonaid offen singing Yd» G39 (Hulubabions bo Nurnyn 
ne). fhe thou kpkes a low preias of rel wad ubburs soy 

* 


25 


cquivocal sonlonces, which the unsophisticated Kuruba wo- 
man bolioves aud b¥ which the vauso of tho malady is un- 
dorstood to be tho nogloct of the worship of a family god or 
of » decoasod ancestor, ‘To ward olf the evil, tho credulous 
wollen sets apart some piece of money as an carnest of her 
making up for past nogloct as soon as the present difliculty 
is stmountod. 


A boliof in sorcery is nol so much a caste or tribal. Soroery. 
peculiarity as a xelic of a common primitive habit, It is 
shared alike by tho uncultivated masses and by those who 
are below a cortain mental levol in the higher castes. As 
moy bo expected, women ospecially weak and hysterical 
ones, wo more subject to attacks of evil spirits than others, 
Though storios are ofton told that under the influence of 
devil-possossion, persons do things which they could not 
popsibly do in their normal state, such as talking in an un- 
kngwn tongue or repeating passages of which they had no 
previous acquaintance without understanding the meaning 
or doing some equally impossible feats, it is difficult to 
meet wilh authentic instances of such conduct, Anything 
out of the way is sot down by the ignorant as due to a 
apivit, ‘Thus, if woman causelessly keeps on weoping 
or laughing, if sho speaks on subjects of which she doos 
not know anything, if sho keeps on staring al vacant space, 
if sho oats moro than tho usual quantity, or cats anything 
whivh' is not an ordinary article of food, if sho fasts for one 
or two days orifin any other way sho bohaves in a manner 
nob befitting hor sex, or if sho faints or walks in gleop, she 
is ab once credited to be under the influonco of some devil. 
Corbin tines and places are said 40 bo most favourable for 
ovil spirits to take hold of women, such as the first manifes- 
tation of puberty, tinios of inonthly sickness, pregnancy or 
conlinoment and sojown at the banks of a river or under 
shade of large trees, espocially the banyan or margosa which 
axe belioved to the special abodes of spirits. 


A feinalo spixit comos in the guise of a woman attired 
ina white garment and entoring into conversation with 
her subjéot, ‘suddenly vanishos entering into the labler’s 
body. ‘ke wombn shows signs of such possession and it 
is said that physicians can detoct this particular disoaso by 
fooling the pulse, At ony rato, when a disoaso cannot 
bo suacossfully woated or proporly diagutoged, it is ascribed 
to w.ovil spirit, and an,cxorcisar’s aid is invokod, Io 
iuay bo a anan of any caste, bub ho gonerally happens to 
b8 of a low one. 
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The bxoveiser receives his first gnsbructions from x 
toachor, ani the most propitions seasons aro those which 
aro avoided with particular care for any auspicious core- 
monies, stich as tho day of an eolipso, or a now-moon day 
falling on a Sunday. The virtue of tho incantrbtion is 
edrisiderad to bo onhancod and tho power of tho oxorciser 
incroused by his repeating them ofton on such days of the 
year, standing in water, 


The day for tho pérformanco of an incantation bo 
drive away a spirit is delocted with similar caro, Sundays 
and Thursdays being considered specially good. The 
work is taken up generally in the duskof tho evening, 
The ground is smeared with cow-dung antd some cabalis. 
lic figures are drawn on it with charcoal and vernnflion 
powdors, fantastic figures of a monkey (Hania) or of 
some Rakshasa being somotimes considered appropriate, 
Cooked rice, part of which is coloured vod, floWers of’five 
or sevon kinds, limes, frankinconso and somo othor articles 
are provided for the pryja, and lights are ‘placed noar the 
figures drawn on the ground, ‘Tho patient is lod to the place 
and soated in front of the figures with her hair aed and 
let loose on her neck. There is a crowd of women and 
childron. all round and tho oxorciser sits cliud generally in 
a single wet cloth round tho loins, and bogins his oporn- 
tidns. Ho throws some chanued ashos on hor, breaks a 
cocoanut and offers puju to his figures, and ubbors his iu. 
cantations which cither are mere moaningloss soundy or 
thretts or abuso directed to the spirit in pogsossion, tn wu 
loud key with as much peromptoriness as ho, can com- 
mand, ‘Io enhance tho uviso and confusion, one is bout- 
ing vigorously a metal disk, wud the audience add their 
loud viluporation. 


‘The patient, whon, as in raro casés, she is not feign- 
ing in order to attract some better consideration to hor- 
solf from her husband’s relations, is gonerally nourotic, 
and all this din and noiso act on her nerves, and doprive 
hex altogether of her presence of mind. Sho is gonorally 
soon wt the mercy of the exorcisor, and is perhaps to somo 
extent hypnotised, The unwolcomé spirit who*has bakon 
up bis abode in hor body is ab lash mado to spouk through 
her mouth; and,ho often gives hisaddvess, and tolls whon, 
whore and why he took possession of this person, and what 
will bo a sulliciont inducemont for him to quié tho pro- 
sont*placo, Somotimos, il is the spirit of u wan who foll 
in lov with the girl whon sho was going alone in abbractitre 
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costume under tho spirit’s peepul or banyan treo in 
tho middle of the day; sometimes it is her disappointed 
lover. Oftencr it is tho girl’s hushand’s previous wife, 
who is envious of the happiness of hor wha has usurped her 
place. [fa weak spirit, 1 confesses itgelf overpowored b 
the force of the exorciser’s iucantulion’ and begs to bo al- 
lowed to depart for good, if strong, it either exacts very ex- 
ponsive tortus, such asa long. pilgrimage, feeding of many 
persons, or oven the building of a temple, or it flatly de- 
clines to leavo the patient with hor life. 

In most cases, the devil is uiore complacent, and con- 
sonts to vacate its place. Implicit confidence cannot, how- 
ever, be placed, in its word, and so to prevent its hovering 
about the house and taking possession of either the same 
or anothgr subject after the spell is removed, the patient 
is taken outside tho village to some tree or other spot which 
might sexve as a convenient tenoment for the spirit, With 
aloud warniug, and sometimes with a token such as a 
broken branch of the tree or some locks of hair pulled off 
the hoad of the pationt, the spirit quits the body and 
leaves tho patient quite exhausted. ‘lo make it fast in the 
tree, a uail is riven into il, and thereafter women and 
children shun that place for fear of boing attacked by this 
spirit, : 
To prevent a relapse, the girl is given a copper talis- 
aman, which she wears on her person, 


In dvess they resemble tho other castes except that 
thoix womon in bome places wear kambli as their main gar- 
ment and wear no bodice cloth, They have no national 
gaanes, nor do they got up for themselves any theatrical 
entertainments. The women get themselves tatooed, the 
figures reprosenting a variety of designs. 


Dress, ote, 


LO 


dl 


12. 


18. 


= 
= 


98 


APPIENDIX. 


Adu Kula (88 %e) Goat, The poople of this 
division abstain frum killing or onting fomualo 
goat, 


. Adige (M8%)- -A drm. 


Anudara (@088)—A aaygo. 


. Ane (88)—Tilophant, Ib is said that tho peoplo 


of this division do not ride on olophants evon 
whon they haye a chance, but use thom, if ab 
all, for carrying their gods. 
Anne (8%,)—Tho kitchen horb’ Gelosia albida, 
Thoy abstuin from eating this horb, 
. . . 4 @ 
Asi oy dee (83\—A kind of troo Bauhtuta racemose. 
Arasing (©08)—Salfron, ‘This is an interosbing 
division, The pooplo of this division originally 
abstained from using or touching saffron, Bub 
as thisisa comnodity of ovory-day uso, hoy have 
transforred thoir reverence bo Navano grain or 
panieseod (Panicum). Still thoy do not grow 
sulfron, 


, Aras (888) —A. king (?) Lhoy do not ent tho 


banyan bree. 

Aldi (©8,)—Indian fig, ‘They do nol cut this treo 
nor cob its fruit, 

Bundi (®0®)—A cart, As ibis dillicnlt nob to uso 
acarl, they moroly do nob sit ina cut in which 
their god is carriod. 

Basari eee tafectoria. ‘They  noither 
out this tree nor use it lor fuel, 

Bela (8ev)--Wood-apple tree, They do not out 
or uso this tree for fuel, , 

belli: (8%)-—Bilvor. Thoy do not uso silver too- 
rings. 

Balayura (¢7°8)—Glass banglos. Lt isesvid thal 
the women in this division do not or should 
not uso glass bangles, bul only thoso made of 
bollgptotal, 


Alige. The word Kuda (sopb or tebe) is bo be understood wh the 
ond ulsonoh of thogg names, 


16, 
16, 
17. 


18, 


19, 


20, 


Ql, 


22, 


"93, 


24, 


Q5, 
26, 
27, 
28 


34, 


85. 
36. 
37, 
88. 
89, ; 
| Gauda (7%4)—Tho headman. They do not pay 
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Basara (wyns) (? ) 
Beneche (eeS)—Plint stone, 


Bewu (83)—A margosa tree. They worship 
margosa tree aud neither cut it nor use its wood 
for fuel nor its oil for lamps. 


{tin or bel (8 —tkw)—A veel of thread, 

Bia (883) They do not throw Birakki during 
marriages. 

Bana (2%0)-- An arrow. 

Benne (88,)—Butter. ‘They do not use butter, 

Ranni_(@&)—A prickly tree (Prosupis specigera) 
which they neither cut nor use as a shade, 


slvare (¥88)—A species of pulse (Phaseolus radi- 
tus). 


Bole (8468)—An arrow. 

Budali (#88)—Ashes (?). 

Bugudi (e7%)—A female ear ornament, 
Ohelu (20¥9)—A scorpion, 

Ghitlu (%,)—A. kind of forest tree, 


. Ohilla \%¢)—A. cloaring-nut tree (Stryelmos 


potatorum), 


. Chandana (#038)—A sandalwood tree (Seriwm 


myrtifolium). 
Chandu (%0%)—-The moon. 


. Chari (40)—A knife, 


Chatta (%%3;)—A bier. Dead bodies in this divi- 
sion are riot carried on biers but by hands, rolled 
in hamblis, 

Devalaru (S8a89)—A species of pine (Pinus 
deodara). 

Dande (808)-A garland, 

Dand (®)—A rope. 

Dasari (80) —A kind of silk. 

Amine (982,)-—A. she-buffalo, 

Gali (7%) —-Wind or devil. 


contribution for the celebration of the fegtivi- 
ties of their tribal god. 
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50. 
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Garike (APF)—A spocios of gyuas (Agrostis Unea- 
vis), 

Cobbaara (84®,)2)—Manuro, 

Garant (R88) —? 

Quii (*2B)—A templo. 

Guylimi (RAODs)—A pickaxe, 

Tlable or Arali (e8%)—A peopul ire. 

TTalu (%)—Milk. 

Hany (3)—A snake. 

Donny \%e%)—Gold, Women of this division 

do not woar gold jowols, 


ETunase (8%)—A tamarind tree. 


Turali—(®89) Horse gram, Thoy ie ae fyom 
jungle poppor (#8827) inalead of gram, as 
this is 2 necessary articlo of food. 

Irulu (8290) —Night. ‘ 

Truvu ('6993)—An ant, 

Jelakuppa (8eFI8))—A kind of fish. 

Janni (®%)—A kind of fragrant plant, 

Jivige (Be08)—Cummin seod, 

Jivala (°30)—An insoob. 

Jilludi ov eka (32,8 ov ¥4)—Nikkea plant, 

Kadale (%88)—Bongal gram. 

Ketehaly ($%,%)—Tho udder. 

Kenchu (%0%>)—Boll-motal, 

Kaggalla (#5,%2,)—hard stone. 

Kulagu (#8%)—A byacolot. 

Kavada (88)—A coloured bordor of a cloth 

Kongandi (Seorok)—(?) 

Koppu (#88 )—A knot or hair. Macro sjiiok in a 
knot of haji, 

Kota (#aetd)—Naino of a bird, 

Kolli (#9) —A five-brand, 

Kumuley (2029 )— A, puppkia, 

Malliga (288)— Jagmino. 

Majjigo,(8,%) —Buttor-milk, 
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Magiana (2%8)—Bathing. The god of this 

division is always washed in rivers. 

Masalu (8a8e2)—Tmpure, They do not eat a 
sho-goat. 

Mavrasala (808v).—(? ) 

Mada (#8) —Pride or passion (? ) 

Menusu  (%9%%)—Pepper. They do not cut 
pepper creeper nor cultivate it. 

Minehu (908) —A toe-ring. 

Mise (®®8)—Moustache, | 

Mola (8#e)—A rabbit or hare. 

Mota (8.0tt3)—Stump of a tree, 

Muru hindina (®edo%0%8)—Of three herds (?) 

Muttu (3982,)—Pearl. 

Nigare (87x8)—A kind of tree, They do not sit 
under its shadow much less cut or burn it. 

Nali (#?%)—A bamboo tube, 

Nawilu (883) — A poa-cock, 

Nayt (®%)-—A dog, 

Naggalu (8R,%)—Moringa plant (Moringa pten- 
gosperma). 

Nelli (8Q)—A troe (Phyllanthus emblica). 

Onive (wO#)—A postle, They do not touch a 
postle but instead of it a wooden hammer is 
used, 

Ola or Totha (%8t8)—A he-goat. 

Puyttara (8439) —(?) 

Pouniru (Rik) —(?) 

Sagura (Fertd)—An ocean, 

Same— 

Ohikha (23,0) Grain of Panicum fru- 

‘ Eoflda (8a%,R0S0) Uaetan, 

Saqmanti (F9%08)—A flower (Ohrysaathemum In- 
dicwm), 

Soltt (*43)—A head or chief of caste. 

Subalu (#e%e0)—(?) Thoy abstaifi from Navané, 

Sunde (BoB) (?) ° 

Sankiw (¥0%)—A conch shell, 


100, 
lol, 
102, 
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104. 
106, 
106. 
107. 
108. 
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Sugi (R48) —A noodle, 

Surya (82%)—'Tho sun, 

Southe (8*3)— Firewood. 
Thumbe (808)—A kind of treo. 
Ongara (wor) —A ring, 

Uppu (w8y)—Salt. 

Tlatti (#8,)—Cotton, 

Ilutta (8,)—An ant-hill, 

Gosa (Rate)(?)—Thoy do not oat Navand rain, 
Lali (6°%)—Wenvor's shutilo, 
Mane (88) (?) 

Asalt (288)-—A jowel, 


